139 hNA
- 0N -

RGO

Basi I’Gani 5743

Simpty

CHASSIDUS :

_ ] www.simplychassidus.com




n"a

About Simply Chassidus

Simply Chassidus publishes ma’‘amarim of the Rebbe with English
translation and commentary. Rather than a word-for-word literal
translation, Simply Chassidus focuses on communicating the structure
and meaning of the ma‘amar to enhance comprehension and practical
application.

Simply Chassidus is written by Simcha Kanter and is a project of
Congregation Bnei Ruven in Chicago under the direction of Rabbi
Baruch Hertz.

The translation of the ma’amar was reviewed with Rabbi Fishel Oster.

Look out for the Simply Chassidus series, coming soon from Kehos
Publications.

The ma’amar “Basi L'Gani 5743” from Sefer Hamaamarim Basi L'Gani Vol 2 is
copyrighted by Kehot Publication Society, a division of Merkos L’inyonei
Chinuch, and is reprinted here with permission.
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Introduction

This ma‘amar was said by the Rebbe in 5743 (1983) and is based on the
thirteenth chapter of the Frierdiker Rebbe’s ma‘amar Basi L'Gani from
5710 (1950). The Frierdiker Rebbe wrote a four-part hemshech (series)
of ma’‘amarim based on the pasuk “Basi L'Gani’, each ma‘amar
consisting of five chapters, for a total of 20 chapters. The Frierdiker
Rebbe completed the hemshech for publication and instructed that the
first part should be distributed on Yud Shvat 5710 (1950) for the
yartzeit of his grandmother and provided specific days to distribute the
following sections. (The third section, which contains chapter thirteen
- this year’s chapter - was distributed on Purim.)

On that Yud Shvat 5710, the Frierdiker Rebbe passed away, and the
hemshech Basi L'Gani became his last instructions to the next
generation.

When the Rebbe accepted the nesius (leadership) one year later on
Yud Shvat 5711, the Rebbe said a ma‘amar (Basi L'Gani) which
explained this ma’‘amar of the Frierdiker Rebbe. This was the first of
38 years in which the Rebbe said a Basi L'Gani ma‘amar; these
ma’amarim followed a twenty-year cycle of explaining each of the 20
chapters of the Frierdiker Rebbe’s ma‘amar.

Even though we are no longer able to hear a new ma‘amar directly
from the Rebbe (may we merit to hear one this year!), we continue the
twenty-year cycle of learning the ma’‘amarim that correspond to that
year's chapter. The following pages contain a translation and
explanation of the ma‘amar from 5743, which corresponds to the
thirteenth chapter (the third chapter of the third ma‘amar) of the
Frierdiker Rebbe's hemshech.

As is customary for these ma‘amarim, the Rebbe first reviews the key
points of the Frierdiker Rebbe's ma‘amar before going into a detailed
explanation of this year's chapter.
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The Frierdiker Rebbe’s ma’‘amar Basi L'Gani was published in honor of
Shabbos Yud Shvat, the day of the Frierdiker Rebbe’s passing, to be
learned on that day. (And since then, it has become a Jewish custom -
which is considered to be part of Torah - to learn the ma’amar each
year on Yud Shvat.) The ma‘amar focuses on the explanation of the
Midrash on the following pasuk from Shir HaShirim (5:1) which
metaphorically refers to Hashem'’s relationship with the Jewish people:

"[Hashem says:] | have come to my garden, n‘;g MNN 733'? NN
my sister, [my] bride; | have gathered my PW2-OY 70 1IN
myrrh with my spice, | have eaten my sugar *W27°0Y 7V AR
cane with my sugar, | have drunk my wine ’:.II?';"DP M OTPNY
with my milk. Eat, friends; drink and mu D’))j. "b?{*
become intoxicated, beloved ones." TTINWY

Specifically, the ma’amar focuses on the term, gani (My garden).

The Midrash interprets the use of the word gani (My garden) rather
than gan (a garden) to indicate something that is more significant than
an ordinary garden. Whereas a regular garden is a public place that
anyone can enter, gani (My garden) implies a more intimate
connection between this “garden” and Hashem.

The Midrash explains that the word “1)" (gani, My garden) should be
interpreted as “X11)" (g'nuni), the Aramaic word for a chupah, the place



5 229 MR N'T

that serves as the “home” of the chassan that the kallah enters into
during a marriage ceremony.

[For example, the Gemara in Brachos (16a) says “ OR 27 DX ’17
TYOR 9 R 71D PIOP RP NN (Rebbi Ami and Rebbi Asi were
fastening a chupah for Rebbi Elazar). Is important to note that this is
not referring to the chuppah canopy that we use today; rather, the
chuppah was a special room that would be the private space for the
couple at the wedding and during their first week of marriage.]

In addition to the fact that Hashem calls it “My garden,” the
interpretation of gani (My garden) as g'’nuni (My chupah) shows us that
this pasuk is describing a very deep connection between Hashem and
His world, similar to how the chuppah is a special place for the
connection between a chassan and kallah at the time of a wedding.

The Midrash explains that this pasuk (“I have come to My garden...")
refers to the time when Hashem came back into His “chupah”,
revealing His presence (again) in the physical world, at the time of the
building of the Mishkan. Because His presence was already in the
physical world when it was first created, this world already had a
special intimate connection to Him (meaning, it was already His
“chuppah” which He is now coming back to). In the words of the
Midrash, “ikar shechina b'tachtonim hai’sa” (In the beginning of creation,
Hashem'’s presence was revealed (His main “home"” was) in this lowest
physical world).

VPIY PIRND NPOWN NPHON0I VNTRT MITN PIY 'Y NN D'NRY
NOWN NNOY 'NROW DX PNYAN DIVH DWW "V NURIN
2V2WN VP2 TV NYYNI

After this initial revelation of Hashem's presence in the physical world,
the sin of the Tree of Knowledge started to conceal His presence. Six
additional sins of the following generations made this concealment
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even more intense, and eventually drove Hashem's presence through
seven stages of concealment.

NYOWN TMIW ONIAR PN TOIRN HNN DY 'PPTRITHY 2NN
NWN TY ,PPTX INR PPTX NT IR NT IR 191,19 10 wpIn
NYOWN DR TNV PAN PYAWN 91 pWIwn PNw 1)

JPIRD RN VPN

After this, the “tzadikim of the world” arose, starting with Avraham
(“Avraham was one”), and began to bring Hashem'’s presence back into
the physical world. Avraham brought it from the seventh stage to the
sixth, and this continued through six tzadikim in the following
generations until Moshe (the seventh, and “all seventh ones are
beloved”) came and completely reversed the concealment, revealing
Hashem'’s presence once again in the physical world.

PV 9905 SR> TX 0910 OV 2112 YW DTPOHM DNTIAY DI NN
nONY POV PYWNNY NN ,TIHY TV NOWN PIR WD DPTXRT
DNYT NN N0 NN PNND PRY NNNNN /My ,(PIR2 YY)
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The Frierdiker Rebbe connected this concept to another pasuk from
Tehillim:

The righteous (tzadikim) shall inherit MWW PIRIVY PTX
the land and dwell forever (lo’ad) in Y TYH
it.

On a deeper level, this pasuk can be explained as follows:

The tzadikim inherit “the land” [which refers to Gan Eden] because
they draw down Hashem'’s presence - specifically the level of “ad”
[which refers to the level of sovev kol almin which is beyond creation] -
in this lowest physical world (through their service of Torah and
mitzvos).
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[Editor’s note: In Likkutei Torah the Alter Rebbe explains that the word

"u

“lo’ad" (which can mean “forever,” “until,” or “crown”) refers to the level
of sovev kol almin, a revelation of G-dliness which is not tailored to the
limited capacity of the world. Since this level is above time, it is
represented by “forever” (the first explanation of “ad”) and our
comprehension is only able to reach “until” this level (the second
explanation of “ad"”) - but cannot grasp this level itself. Similarly, since
it is higher than our intellect, it can be represented by a “crown” (the

third explanation of “ad") which sits on top of the head (intellect).]

As mentioned above, Moshe Rabbeinu was the tzadik who completely
reversed the concealment caused by the previous sins and revealed
Hashem'’s presence once again in the physical world.

This process started at the time of the Giving of the Torah, as it says,
“and Hashem descended on Har Sinai” (implying that His presence
came “down” into the physical world). However, since this revelation
was “imposed” on the world from above (and the world itself was not
transformed to be “compatible” with this revelation), the revelation
was only temporary. Once the Giving of the Torah was completed, the
revelation stopped.

The process of making this revelation permanent was then assigned
to the entire Jewish people. Although the pasuk seems to say that only
tzadikim are responsible for this, “Your nation is entirely tzadikim."
Therefore, the entire Jewish people draw down this revelation of /o‘ad
(sovev kol almin) into the physical world in a permanent way (“forever,”
the first explanation of ad), creating a “home for Hashem” in this lowest
physical world.

D) 10PNV 102 NPT RIP? PONOKRT 1PIRA RN DT PN
MRN NPITHN 2V NIMDN PHROY NN WNT ,INRNND IRINYW
22100 NR ,MIPIRA POV RITT OMTW MW PRYY NI RINW
1DIR2 RN DT MR NOWNM .MWL MNIVN 932 PRNW PNOY 51
NOWNNNY RN IR TWVIPOHY (PYNDR) MPHNON DWA RIPIW
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The Frierdiker Rebbe describes this revelation of G-dliness in the
physical world by quoting the statement of the Zohar, “estalek yikara
d’kudsha brich hu b’chulhu almin” (the glory of the Holy One, blessed be
He, is revealed within all worlds).

Although this revelation of G-dliness is referred to by the Zohar with
the word estalek (which literally means “goes away” - the exact
opposite of a revelation that shines below), the word estalek is not to
be taken literally.

As the Frierdiker Rebbe explains, the word estalek in this context isn't
referring to “where” the revelation goes (it doesn't “go away"); rather,
estalek is the level of G-dliness that is being drawn down into the world
(it “dwells forever” - is drawn down into - the physical world).

Because this revelation is not limited to the capacity of creation, but
rather is “exalted above” those limitations (in a transcending way,
makif), itis referred to as estalek (it “goes up” beyond those limitations).

Usually, a transcendent revelation doesn't truly affect the world
because it remains “higher” than the limits of creation. However, the
unique quality of this transcendent revelation is that it does have an
impact on the world. In fact, it is an “encompassing” impact that affects
every aspect of creation.

NONY NPOWN DR TNNY 7N I DWN SV WY PP DI
YD IWV PV NPRN DI NWIT DV NNIW DPXN P00, PIRD
N7 1Y 2R, BPTNRY TNR 9D N2 ,00102] 200102 PNDWI WITPN
0”NW)I 0727 1”0 IR 2 DWW WTPNH NPWY 2"Y) 1DIRD RN
NWN Y N PYWNH NPWY SV NPRIY 722 90N, [PNNNN I7Myaw
RPYT NP 1PWNH NNPIW TV ,NT2 HNNWH INXYI RN 20,12
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Since Moshe's overall purpose was to draw down Hashem'’s presence
into the physical world, one of the commandments that was given
through him is the foundational commandment to “make for Me a
Mikdash and | will dwell within it.”

(Additionally, the pasuk can also be interpreted to mean, “Make for Me
a Mikdash and | will dwell within them.” This indicates that Hashem
will dwell within the heart of each and every Jew through the building
of the Mishkan. This spiritual ability to bring Hashem'’s presence into
every Jew was enabled by - and follows the model of - the physical
building of the Mishkan, taking thirteen (or fifteen, as different
commentaries debate how to count them) different physical materials
and building a structure that serves as a “home” for Hashem in this
lowest physical world.)

In addition to the fact that the commandment to build the Mishkan was
given through Moshe, Moshe himself participated in the construction.
Ultimately, the Mishkan was erected by Moshe alone, accomplishing
the final goal of bringing Hashem'’s presence into the physical world.
By doing this, Moshe also gave the ability for all future generations to
erect their own (spiritual) Mishkan as well.

,DYWIPN VYL ONNW DVW IRV PN ]OWNHW NN INRNNL IRIN)
oW MINT DTNV DLW XY PWNY DWIPN NR PV SW"ND
IPTX MWYY MN IT WD TN DLNW 1N P01 WD
J7VT MW DTN NWYI TR IWIN TN NN TVURD VDV
DVW XY ,DTMY DLW XY TN MWYWYI DN RN NTIAYM
OV ,IPW NYMIR RN WIPT )PDWUNd DDwIp Wy 0NNw
ONNW ,DWIP ,WIPT NPXN IPWN NWYI DXDIPXN NXR D’IDNINW

12PN 1PV W WTPN NWY)I
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The main structure of the Mishkan was made of large wooden beams
called krashim, as it says, “You shall make krashim for the Mishkan,
upright beams of shittim wood.”

The Frierdiker Rebbe explained that the significance of making the
krashim out of shittim wood is that the word shittim is related to the
word shatah (veering off) and the word shtus (irrational behavior),
implying that when a person “veers off” the straight path, the “path of
Hashem to do righteousness and justice”, he “irrationally” (from a
spiritual perspective) involves himself with the trivialities of the
physical world. (This includes any involvement with the physical world
that is not intended for the service of Hashem.)

Once a person has veered off the straight path and has involved
himself in the shtus of this world, his job is to transform this approach
(the approach of veering from the “straight” path) into a method of
serving Hashem that is based on a level of commitment that is beyond
logic, known as shtus d’kedusha (holy shtus). This is represented by
turning shittim wood (unholy shtus) into “upright beams of shittim
wood" to become krashim for the Mishkan.

Unholy shtus (the possibility for sin) is a result of the “lie of the world”,
the fact that the physical world presents itself as something which
exists independently and doesn't depend on Hashem for its existence
(which is a complete lie).

However, when we use this “lying” physical world to serve Hashem, we
transform the word “IPW" (sheker, lie) into a “WIP” (keresh, beam) for

the Mishkan, creating a home for Hashem in this physical world.

°95N21,9"10 NTIAYM MNPYWN 85N 1957 12w 71 NI (@
N2VNOW IXIRD NN NYINN JWNI DT Y NN, INSWVN

The Frierdiker Rebbe's then explained that in order to give us the
ability to fulfill (in the most complete way) this mission of transforming
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the world to a home for Hashem, Hashem drew down and revealed a
“supernal treasure vault”.

The Rebbe explains the meaning of this “supernal treasure vault™

W PV NPND 912 DT MOWM IPWN TN ,NINT ,NTA PIVN
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The “lie” and the “shtus” of the world make it possible for something to
“oppose” Hashem.

This “opposition” to Hashem'’s goals brings out the divine attribute of
netzach (victory), as in the pasuk, “And also, netzach Yisroel (the Strength
of Israel, referring to Hashem) will neither lie nor change His mind, for
He is not a man to change His mind." (The word “lie”, sheker, hints to
the fact that the divine attribute of netzach is aroused to combat the
sheker of the world, as explained above.)

W IR TN RD2T, T2 9010 DT Y HwN FWPNNL RN
927 NPRA PON IWRD DINKR,IXDNI IMNIYN 1NN 99 PNXIN PIY
JNNXI ROXINI 1T PNXID TOW TR ,NTI THN NWN

The Frierdiker Rebbe explains this through an analogy to a physical
king. When no one opposes the king, it's impossible for king to access
his inner “desire for victory” and he simply conducts his kingship as he
wishes. However, when the king wants something and there is
opposition to his plan, this awakens the king's “desire for victory” and
he rallies against the opposition to achieve victory.

RIMDIIN PYI NN RYIRT RMIYNW N”2PN PXIW 2D 727N DY)
THNN I2T 'Y PNXID NTN NINMYNIN N2VNOW 1 2ORWPIT
T210) MW "N MW TWROW , 712 79N 0) 1 WY1 125 712D

JNXID DTN IR NINVNN TR TN

The reason why a physical king has this quality is because Hashem
wanted the “kingship on earth to be similar to the kingship in heaven.”
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And since “in heaven” Hashem's desire for victory is aroused when
something “opposes” Him, this same quality exists in a physical king.
When someone is fighting against him and is operating in a way that is
contrary to his will, his “desire for victory” is aroused.

DR D230 2I0IAD NN IPW NOMD PNXIN NTH MINMYNM
DR 7900 12120 TNINN MX2 2WIW TV AW DNV 2N NMNDN
JNINIRD DD

This “desire for victory” brings about a transformational change within
the king and reveals his most hidden potential. The king is even willing
to freely spend the contents of his “treasure vault” in order to be
victorious over the enemy.

22900 PMIAR 1712V 172X NXYI 1XYW MINIRD DIV )1
ROR ,ONIR 12720 1XYW P ROW 3”3 198X 0IP 0N I1OR MININY
;IR 21PY DNOHTW R I1DDRW TV ,HHD 0N WNNWN IPRY

The king's treasure vault is full of treasure that he has collected, and
his royal ancestors have collected, over generations. These treasures
are so precious to him that he doesn’t normally spend them at all -
and doesn't even allow others to see them (as in the pasuk, “an eye [of
a vulture] did not see”) - let alone spend them with an open hand.

PR NN, THINN PIY TN PNRIN DTN NINYNIN TWKRD ,I"DYR)
RINW ROR ,O0N2 WNNWN RINW P R, TMIRIRD NXR D20 RINW
’T31,2°NNWIR $2W1A NN OTPD”Y DIOI MINIRD NR 727N

200 PNX DWYIVL NNXIN DR 1DV NNNIND IRDW

Nevertheless, when the opposition of the enemy causes the king's
desire for victory to be awakened, the king will reveal these treasures
(so they can be seen), utilize these treasures, and even freely spend
these treasures. He distributes them - through the generals of his
army - to the frontline soldiers. This additional funding gives them the
ability to go out and fight for victory - the king's victory.
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The Rebbe explains the meaning of this analogy:

957 N0 "N22 DNW 1”2 D’RT MINIRD DIWW ,HWNI1A T7TM
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There is also a “supernal treasure vault”, the treasure of the Ein Sof
(Hashem's infinite light) that is “hidden from all hidden things”. This
treasure starts with the “treasure vault of fear of Heaven”, referring to
the sefirah of malchus, and extends upward to even higher levels.
Ultimately, the treasure vault is what is referred to in the Tikkunei Zohar
as “the Ohr Ein Sof which extends upward without bounds and
downward without end.” This is the true treasure vault.

IRIWND TNRY TNR 9D ONW ,NNNZNN YWIR 939 1M1 AT ININY
OxXY1 7 (2NNTIPN NWIDL) W'ND),0WN MRIX OWI DXRIPIV
12V 19IRD) ,DNIRIAX YV DIXN PIRN N NMIRIX DI IRY 17D OVN
M2IN JWIND RXVY,((MNWID2 WHI) NN T2 DIRXY HRIW
PR TY NN NONY N2INN) JWPIW D"RIRT PNXIN NWYN ,NOIRID
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This “treasure vault” is given to the soldiers who fight in the army. This
“army” refers to every single Jew, as they are called “tzivos Hashem" (the
army of Hashem), as it says, “On this very day, the entire army of
Hashem went out of the land of Mitzrayim according to their legions.”

They left “triumphantly”, leaving the darkness of galus and entering
geula, accomplishing the victory of the Ohr Ein Sof by drawing it down
and revealing it “"downward without end.”

[Editor's note: The Frierdiker Rebbe explains that the “spiritual
treasure vault” is the aspect of the Ohr Ein Sof that is “upward without
bounds”. In order to understand the greatness of this aspect of the Ohr
Ein Sof, the Frierdiker Rebbe first explains the aspect of the Ohr Ein Sof
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that is “downward without end” in chapters 12-14. In chapter 15, he
begins to explain how the Ohr Ein Sof is “upward without bound.” This
year's chapter, chapter 13, falls in the middle of the explanation of how
the Ohr Ein Sof is "downward without end.”]

(3¥wWn DY 2N MW © I MWYH DRNNN) 3™ PIDa ININI O
PRT 19IRI RN NN NOND DIW] N1PION PR TY DO NONOT PIVD
MPITRN NI VINW,[PR PR TY RN N9YN N5YN5W 0w 190N

V2 MNYY TY APITNS DPITHNN NRD MOWHNWVWN2

In chapter thirteen, the Frierdiker Rebbe explains how the Ohr Ein Sof
extends “downward without end” (that the expansion and revelation
of the Ohr Ein Sof into the limited creation is unlimited in the same way
that the Ohr Ein Sof is unlimited when it is “upward without bounds”
beyond creation). This refers to the (infinite) multitude of levels in the
systematic descent of the G-dly light from level to level until it reaches
the lowest levels of Briyah, Yetzirah, and Asiyah.

212V TV DINOM MNHYN NN NI RIW NI VI
YD NDHYPRY TV, RO NDHOP INID MPHIRN 12NN 12T DD
IR ONR OH MRYW (MDY NPWIDN NNWIDI NINIANW)
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Specifically, the Frierdiker Rebbe explains how the Ohr Ein Sof goes
through many tzimtzumim and stages of concealment until it can bring
something into existence that could be the complete opposite of G-
dliness - kelipah and sitra achra. It even extends to the creation of the
kelipah of Pharaoh (which is explained in our parsha - Bo - and the
previous parshios), who said, “The river (Nile) is mine, and | made
myself.”

The Rebbe explains how the concept of “downward without limit” also
exists within a person’s service of Hashem:
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This same descent into lower and lower levels is reflected within a
person's service of Hashem. The beginning of the descent expresses
the concept of shatah (veering from the path, as explained above) -
even a hairsbreadth.

From there, a person can descend even lower until he is “sunk” into
the desires of this world. First, he becomes involved in permissible
desires (desires that are technically kosher), and then he becomes
involved in forbidden ones. Even within this, there are many different
levels: first he indulges in them because of his own desires, and
eventually he comes to rebel (G-d forbid) against Hashem in order to
anger Him.

D) N7 PIY NW 30(@TRN 712 YW) 0292 1N 0WYN DR DIW )
JM5WHNwN 9702

A Jew's mission is to rid himself of these negative behaviors and focus
all of his abilities on the service of Hashem. When he does this, it also
refines the entire creation.

The Alter Rebbe explains that this is the meaning of the pasuk, “also
the [wisdom of] the world He put into their hearts.” Hashem took the
“four foundational elements” (fire, water, air, earth) that creation is
made of and put them within a person’s heart. Therefore, the
refinement of the entire world is dependent on a person refining the
four elements as they are within him.

Similarly, we see that Hashem created this downward progression of
the G-dly light into the kelipos within the world because this downward
progression exists within a person'’s service of Hashem. This way, when
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a person refines the “downward progression” within himself (his
“veering from the straight path”), it also refines the “downward
progression” within the entire creation.

T2, 79T MN7YY D) DTN MW, DWITRT MN%Y SV fonw
Mo5pN 3 D) 2"NRY NN NDOP 1NN ,MATT M0 DIW> RDN
YMRIDT NDOPNT TYI,MIATT NN DIW? XD NT,NINN NONOW

N72PN N’NNN2 NTIN HW V"IN PIPVY NIR)

In addition to the worlds of kedusha, the Ohr Ein Sof also descends into
the worlds of kelipah - in which there are many levels. First is the level
of kelipas nogah (kelipah which can be directly utilized for a holy
purpose, like kosher food), and then it proceeds to bring about the
lower three kelipos (the gimmel kelipos hatame’os which are present in
forbidden things that cannot be directly utilized for serving Hashem).

Even within the lower three kelipos, there are many levels. The lowest
level is the kelipah of Pharaoh who says, “The river is mine and | made
myself,” representing rebellion against the King, the King of kings, the
Holy One blessed be He.

NONT PIVN NR22W DYON I PN PIX DT Pava OIIN (7
WXNPW TVI,O0°0ID 707D MR MIIR VXN 190N PR TV NON
NONST NMNITN PVID DIRINH 3'IYW MW (VPO 1IP) N"Va
TY RD1 N1 ,MDOP DWA NRIPIW INNNND RIITY TY ,NON

NNNN 2N NDOPH

On this subject, we need to understand:

Why does the Torah explain the lowest aspects of creation in such a
lengthy and detailed way?

In Eitz Chaim (near the end), there are two chapters that explain, in
detail, the lowest levels of creation. This includes describing the
creation of kelipos, and even the lowest level within the kelipos.
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Similarly, in the Zohar (which was written before Eitz Chaim), there are
many extensively described details in parshas Pekudei regarding the
creation of these levels that extend “downward without limit”. This
includes concepts and worlds that are the polar opposite of holiness.

Question:

Why are these details necessary? Can't we just suffice with a simple
mention of the negative aspects of creation?
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Seemingly, we could answer that these details are necessary within
Torah because Hashem “looked into the Torah and created the world”.
Therefore, since Torah is the “blueprint” of creation, in order to bring
these specific levels of kelipah which Hashem desired (for some hidden
reason) into existence, it was necessary to have all these levels and all
these details in the “blueprint” (in Torah, specifically in Kabbalah and
Chassidus) in order to “look into the Torah and create the world.”
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But on a deeper level, the reason why Hashem created these low levels
by “looking into the Torah” is that creating them in this way enables us
to accomplish the ultimate purpose of creation, as our sages teach us,
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“Everything that the Holy One, blessed be He, created within His world
was only created for His honor” (it was created in order to enable us
to serve Him).
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This is the same theme expressed in the teaching of the Ba'al Shem
Tov on the pasuk, “turn from evil and do good.” The Ba'al Shem Tov
translates the pasuk to read, “turn from evil and make it (the evil)
good.”

This implies that avoiding evil (kelipah) is only the beginning of our
work. However, the ultimate goal of our efforts is to transform the
kelipah into holiness. This is the concept mentioned in the Zohar,
“transforming the darkness into light and bitterness into sweetness.”
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Within halacha, this concept is expressed as “his sins were transformed
into merits” (the pain of being distant from Hashem due to sins
became his motivation to come closer to Him).

There is a story in the Gemara (a ma‘aseh rav, which has halachic
significance) about a person who was extremely careful with the
mitzvah of tzitzis. He heard about a harlot on an island who accepted
400 gold pieces as her wage, so he sent her the fee and made an
appointment. Before he was able to sin, his tzitzis slapped him in the
face. When he explained to her what happened, she asked for his
name, the city he lives in, the name of his rabbi (Rebbi Chiya), and the
name of his Bais Midrash. She went to Rebbe Chiya, bringing the
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sheets from her bed, and became a righteous convert. After she
converted, she married the student who had initially visited her. Rebbi
Chiya said, “those sheets which you initially spread out for him in a
forbidden way, you can now spread out in a permissible way.”

The fact that this story was related in the Gemara provides an eternal
lesson: Every Jew is able to transform “evil into good” (kelipah into
kedusha).
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This is also evident from what the Alter Rebbe writes in the “holy
Tanya” that we need to make a dirah btachtonim (a home in the
physical world) for Hashem, in the absolute lowest world.

This teaching of the Alter Rebbe also applies to the absolute lowest
level (within the lowest world) that is “downward without limit” - that
even within this level we need to create a dirah b'tachtonim by
transforming it into holiness.

However, this directive seems to contradict our overall approach in
serving Hashem:
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Every day in the morning blessings we request from Hashem, “don’t
bring us into a test,” and Hashem certainly fulfills our request to help
us avoid situations that put our commitment to Judaism at risk.

Question:
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How can Hashem expect every single to Jew to involve themselves in
the refinement of the absolute lowest levels in creation? Wouldn't
involvement with the kelipah put our commitment to Judaism at risk
and bring us to a test that we daven to avoid?
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This question is supported by the teaching of the Zohar on the pasuk,
“[Hashem said to Moshe:] come to Pharaoh.”

Rabbi Shimon said: Why does it write, “come to Pharaoh?” It
should write, “go to Pharaoh!" Why does it write “come"?

The answer is as follows: Hashem wasn't telling Moshe to go to
the Pharaoh the physical person. Rather, Hashem was telling
Moshe to come up to the spiritual worlds [to the spiritual
Pharoah], bringing him to “a room within a room,” deep within
the spiritual levels of kelipah to refine the kelipah of Pharaoh.

However, Moshe was afraid and didn't want to come close to
the kelipah. Since the Holy One, blessed be He, saw that Moshe
was afraid, He said to (the spiritual) Pharoah, “Behold | am
upon you, Pharaoh, king of Egypt, the great serpent that lies
down in the midst of its rivers.” Hashem needed to wage war
against him, and none other.

NON NOPVN NP2 POYNN R12Y RINN 12T NWHNWY RN
X210V D200 N"2APM ,NYID OR R MVXN NPNR INRD 197DR
212 NYID POY 2110 1INRD DXV



21 229 MR N'T

This teaching of the Zohar shows us that Moshe was afraid to get
involved with the refinement of the lowest levels (kelipah), even after
Hashem commanded him to “come to Pharaoh.” And Hashem agreed
with him (that it was too risky) and said, “Behold | am upon you,
Pharaoh.”
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However, Kabbalah describes the intricate details of the lowest levels
of kelipah, and says that the mission given to the ordinary soldiers in
Hashem'’s army is to refine even these lowest levels of creation.

How do we resolve this contradiction?
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We can resolve this contradiction through a teaching of the Maggid on
the end of the pasuk “come to Pharaoh":

Hashem said to Moshe: "Come to -9x N3 NUN-HR » RN
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that | may place these signs of Mine in 3292 NHR NPNR DY
his midst.

The Maggid taught:

The Holy One, blessed be He, wanted to refine all the sparks
from Mitzrayim from the shevirah (that descended there after
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shviras hakelim, the “shattering of the vessels” from the world
of Tohu). [Chassidus refers to the “vessels” metaphorically as
“letters”; just like letters express the ideas contained within
them, the vessels express the light that they contain.] These
sparks are the “idle speech” of Pharaoh and of Mitzrayim, which
are “letters”.

To accomplish this refinement, He inserted this speech and
these “letters” into the Torah and restructured them in a holy
way (into the pesukim of Torah). This was their refinement.
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This is the meaning of the words from the pasuk, “in order that
| may place these signs of Mine (ososai, which can also be
translated as “my letters”).” This refers to the letters from
shviras hakelim, which Hashem refines through the Torah. This
is why an additional three plagues were required (the three
plagues in Parshas Bo, which happened after this pasuk): the
“letters” from the events in these plagues needed to become
part of the Torah in order to refine them. (If Hashem hadn't
brought these three additional plagues on Mitzrayim, we would
be missing several stories from the Torah, and the associated
letters would not have been refined.)

The Rebbe explains the teaching of the Maggid:
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The letters that fell during the shevirah into the kelipos, to (the level of)
Pharaoh the king of Mitzrayim, and into the land of Mitzrayim (the
“nakedness of the land"), are truly My letters. [And, in fact, “whatever
is the highest falls the lowest,” implying that these letters are a very
high level of “My letters".] These letters need to be returned to their
previous state of “My letters,” letters of kedusha, as they were before
the shevirah.
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This is why the letters were initially written in the Torah (before
creation). It made them holy letters, and made it possible for the
letters to be refined after they fell into the kelipos after shviras hakelim.

The Rebbe addresses a possible question that could arise based on
the wording of the Maggid's teaching:
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The Maggid used the expression “idle speech of Pharaoh and
Mitzrayim,” and the Alter Rebbe explains in Tanya that “idle speech” is
related to the lesser kelipah of kelipas nogah. Seemingly, that wouldn't
apply to the topic of our ma‘amar, which is dealing with the refinement
of the lowest kelipos.
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Nevertheless, we see that this could not be the limit of what the
Maggid was referring to. We cannot ignore the simple meaning of the



A'Pwn’n vaw TP 24

pasuk that talks about “My signs” (My letters), which clearly refers to
the last three plagues that Hashem brought upon Mitzrayim, the
“nakedness of the land”, and on Pharaoh, the king of Mitzrayim, the
“great serpent who lies down in the midst of its rivers saying, ‘the river
is mine, and | made myself” (referring to the lowest level of kelipos).

This clearly implies that the teaching of the Maggid can also be applied
to even the lowest level of kelipah.
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Through the power that we have from the fact that these “letters” were
written in the Torah, we are able to accomplish the refinement of the
literal Pharaoh and Mitzrayim.

Additionally, we are able to refine them to the level hinted to in the
pasuk, “and it was when Pharaoh sent forth the nation” which was
explained at length in the ma’amarim on that pasuk by the Tzemach
Tzedek and the Rebbe Maharash. (The theme of the Rebbe Maharash
is lechatchila ariber (“just go straight over [any obstacles]”), and the year
that this ma’amar was said, 5743, was the 100" anniversary of his

passing.)

They interpreted this pasuk by comparing the “sending” of Pharaoh to
the “sending” mentioned in Yechezkel (17:6), “and it sent forth
branches”, implying that Pharaoh sent with them “large and small tree
branches which made fruit to elevate the nation”, meaning that the
“fruit” (the G-dly sparks) that they refined in galus Mitzrayim brought
them to an even higher level (“elevated the nation”). This is also hinted
to in the pasuk, “You too [Pharoah] shall give sacrifices and burnt
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offerings into our hands,” referring to the sparks that were elevated
from Pharoah and Mitzrayim.
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And this leads to an even greater accomplishment, as hinted to in the
pasuk (referring to galus Mitzrayim), “| will sow her (the Jewish people)
for Me in the land.” Commenting on this pasuk, the Gemara states, “a
man only sows a kor of seed in order to produce many korin" (he sows
the seed as an investment to get an even greater return).

On a spiritual level, this refers to the “letters” (the G-dly sparks) that
are within Pharoah that become refined to become “My letters”. This
is all made possible by the fact that these stories were written first in
the Torah.

Based on this, the Rebbe answers the contradiction that we presented
earlier:
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Even though we ask daily, “don’t bring us into a test,” nevertheless it
can still be expected from every Jew to be involved in the refinement
of even the lowest kelipos. This is because the refinement of these
kelipos is not done through direct involvement with them in the
physical world, but rather through learning about them as they are
explained in Torah.
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This is similar to a concept that is explained regarding learning about
the details of idol worship. We are commanded, “do not turn to idols,”
and the Rambam explains that this also means that “it is forbidden to
read those books which explain the main ways that the idols are
served along with their techniques and laws, as this would cause us to
be attracted to them.”

Nevertheless, we are commanded to learn the entire Torah, including
the laws of idol worship - which also explain many details about the
method in which they are served!

Why doesn’t learning about idol worship through Torah have the same
negative impact as learning about them through other books?
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The reason why learning about them in Torah is different is because
when they are written about in Torah these details become Torah
concepts (kedusha). This is similar to what is explained elsewhere
regarding Rashi's reference to “Ya'akov and Eisav who are referred to
in the parsha.” Eisav has an aspect of holiness to him as well, and this
aspect is brought out when he becomes a subject in Torah (“in the
parsha").
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Similarly, when we learn the laws of idol worship as a subject in Torah,
this actually (spiritually) nullifies the idol worship. This is especially true
when we learn the halacha (which will be practically applied) that you
must “completely hate it” and “completely destroy it.”

This has an effect on the existence of idol worship (even the lowest
level of idol worship that is expressed in the pasuk, “the river is mine
and | made myself” - a complete denial of Hashem), completely
nullifying and destroying it.

This concept also has implications for the way in which we learn Torah:
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In Torah Ohr, the Alter Rebbe explains that in galus Mitzrayim we were
enslaved (for the Divine purpose of refining us) with literal back-
breaking labor using physical chomer and levaynim (mortar and bricks).
However, now we accomplish this through learning Torah. This is the
meaning of the statement of the Zohar, chomer (mortar) refers to a kal
v'chomer (a logical principle used to interpret Torah laws) and levaynim
refers to libbun hilchasa (the “clarification of halacha").
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This means that through exerting tremendous effort learning Torah to
the extent that it could be considered “back-breaking labor” (which
truly is considered labor according to the “Torah of truth”) and learning
Torah in a way of kal vichomer and libbun hilchasa, we are able to
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accomplish even more than what was accomplished through their
literal equivalents during galus Mitzrayim.
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This also applies to the service of Hashem in general: It's not enough
to suffice with a “general” approach to serving Hashem. Rather, a
person must invest himself into the details, similar to how one needs
to invest himself into the finest details of a topic in order to clarify the
halacha, until he “draws a conclusion from the topic to determine the
final halacha.”
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We see how this applies to a person’s overall service of Hashem in
Sha‘ar Yichud from the Mittler Rebbe. He explains that, in order to serve
Hashem as one should, general efforts and meditation are not
sufficient. Rather, a person needs to invest himself into understanding
G-dliness, “know the G-d of your father,” in a way that he understands
the sefiros, and all the details of seder histalshelus that descend from
them, in great detail.
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This is similar to what the Rebbe Rashab explained in Kuntres
HaAvodah: in addition to the “general” approach of kabbalas ol (the
acceptance of Hashem's authority), which is the “beginning of Divine
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service, it's main principle and source,” a person also needs to be
involved in the service of Hashem in a detailed way, even in the most
intricate details.

This gives us an even deeper answer to the question that was asked
earlier in the ma‘amar. Previously, we asked why it was necessary for
the intricate details of the kelipos to be explained in Torah, and
answered that they need to be in Torah because Torah is the “blueprint
of creation.”

Now that we understand that:

e The purpose of the world is to refine it (and specifically the
lowest parts of it) and make it a dirah b’tachtonim,

¢ Hashem made it possible to refine the kelipos by giving them a
source in the Torah,

e EveryJew is expected to be involved in this refinement, and

e The refinement is not accomplished by being directly involved
with the kelipos, but rather by learning about them from Torah,

we have a deeper understanding of why they are explained in such
detail:
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This is the reason why in the teachings of Kabbalah, the “true wisdom,”
the most intricate details of the kelipos are explained at great length
(in the Zohar Parshas Pikudei, in the last chapters of Eitz Chaim, and
similarly in other places): since the refinement of these kelipos is
accomplished by learning Torah, and the refinement must be done in
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a detailed way (like “determining the final halacha”), it was necessary
to write about them in great detail in the Torah.
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We also find an example of this concept (the ability to be involved with
negative things when it is exclusively through learning about them in
the Torah) in the revealed part of Torah.

In masechta Ta‘anis it states:

Rav Yitzchak said, anyone who says “Rachav, Rachav” [the name
of a beautiful woman] will immediately experience the “well-
known sin”, may Hashem save us (a reference to the sin of a
seminal emission [due to lustful thoughts], a sin which causes
the galus to extend, as explained in many places).

Rav Nachman responded to him, “I say [the name] and it
doesn't bother me.” Rav Yitzchok replied, “I was only referring
to someone who knows her and recognizes her.

(In Likkutei Levi Yitzchok, the Rebbe's father explains the details of this
Gemara according to Kabbalah.)
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From here, we see that when involvement with lowly things is done in
a way of “knowing her and recognizing her” - meaning, a person
develops a connection to (“knowing” represents connection) and a
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recognition of these things as they exist in the physical world, this
results in a negative outcome. This is represented in this story with the
“well-known sin” (may Hashem save us), and equally applies to other
related topics.
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However, if you do not “know her and recognize her” (you are not
involved with these topics in the physical world), but rather you “know
the G-d of your father...” (your connection is to G-dly things and to the
world of Torah), the knowledge of these topics in Torah brings you to
the conclusion of the pasuk, “... to serve Him with a complete heart.”

Then, you do not need to be concerned about addressing the topics in
Torah that deal with these lowest aspects of creation, as you are
involved with them only as they are a part of the complete Torah.

VInm 2 2winn PR TV ,NNNN NYOW M50 0N 0w D
120N RININ 227N 120I) E2PROR "N 0IR P F'wads non
,(83p77N10

Since they are part of the Torah, the completeness of the Torah is
dependent on these details. From the perspective of “completeness
of the Torah”, there is no difference between the pasuk “And Timna
was a concubine..” (a seemingly insignificant pasuk) and “I am
Hashem your G-d” (the first pasuk of the Ten Commandments). (This is
clear from the Gemara in masechta Sanhedrin, which discusses people
who don't believe that the entire Torah is from Hashem.)
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This means that the parts of Torah which discuss these lowest topics
are on the same level of kedusha as “| am Hashem your G-d.”
Therefore, in addition to the fact that through learning these parts of
Torah it refines these lowly parts of the world in a way of “their
destruction is their repair” (it refines them by eliminating them), it also
makes them part of a person’s service of Hashem of “doing good”
(learning Torah).

This follows the theme of the teaching of the Ba'al Shem Tov explained
earlier in the ma‘amar: a person should transform the “evil” (kelipos)
into “good"” (a part of his Torah learning, kedusha).

This gives us additional insight into the teaching of the Zohar
mentioned earlier:
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We now have a deeper understanding of why Moshe was afraid of the
kelipah of Pharoah: He would have to be involved with it directly in a
way of “he knows her.” Hashem agreed that this was problematic and
faced Pharoah “on His own.”
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But this “didn't bother” Hashem (Rav Nachman's response in the
above-quoted Gemara), as it says, “Who is this [referring to Hashem]
coming from Edom, with soiled garments, from Batzrah... and all My
clothing | soiled [says Hashem, referring to Himself].”
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This means that the kelipos (that Hashem involves Himself with in a
way of “he knows her” in order to refine them) are “evident (so to
speak) on His clothing” to such an extent that Hashem says, “[all My
clothing] | have soiled [with kelipos].” Nevertheless, since Hashem
(unlike a person) is not “caught” in the kelipos (they do not pose a
danger to Him, G-d forbid), His involvement refines them.
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But this is only a safe approach for Hashem himself. On the other
hand, for a Jew (even for Moshe Rabbeinu), this is not the correct
approach. As explained above, we ask Hashem, “don't bring us into a
test.” And if a person puts himself in such a situation, this is like
someone who says, “I will sin and then | will do teshuva” (counting on
the teshuva to erase the sin). Regarding such a person, the Gemara
says, “He is not given the opportunity to do teshuva.”
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However, when a Jew connects himself to Hashem by learning these
concepts as they exist in Torah, and he learns the Torah in a way of
“know the G-d of your father” - he “first says a brocha” (Blessed are
you, Hashem... Who gives the Torah) and is aware that Hashem gives
the Torah in present tense (He is constantly giving the Torah to us),
and he is aware that Hashem is “reading and learning the Torah
opposite him”.
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This parallels the teaching of the Ba'al Shem Tov (which the great tzadik
Reb Levi Yitzchak of Barditchev would often repeat) on the pasuk,
“Hashem is your shade” (interpreting the word “shade” as “shadow”).

Just like a person’s shadow does the same thing that he does, so too
Hashem (so to speak) does what a person does. (This is also why the
sages said that when a person learns Torah, Hashem also reads and
learns Torah opposite him. Not only does Hashem also learn Torah -
He learns it in a way that mirrors the way that the person learns it.)
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Therefore, when a Jew who takes this approach “descends to the
lowest places,” he remains “connected above” (since he is descending
to these “places” through learning Torah in a way of “know the G-d of
your father”). He is successful in a way of lechatchila ariber (he goes
straight “over” his challenges). And everything he does is in a way of
“all your actions should be for the sake of Heaven” (his singular goal in
all his worldly involvements is only to learn more Torah and do more
mitzvos) and “know Him in all your ways” (he is able to experience a
connection to Hashem even in the mundane parts of his life).
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He is victorious in fighting the “wars of Hashem” with a complete
victory through the attribute of netzach, “netzach Yisroel will neither lie
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nor change His mind,” until the fulfillment of the statement, “I will
transform the nations [to speak] a pure language that all of them call
in the name of Hashem and serve Him with a single purpose,” and
“Hashem will have the kingship.”
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And this will happen in a way that “just as My name is written, so shall
My name be read (without any difference)” [we will say the true name
of Hashem as it is written rather than saying Ad-noy], representing the
revelation in the lower worlds of the higher level of the name Havayah,
as it is written, “and the glory of Hashem will be revealed [to such an
extent that] and all flesh will see together that the mouth of Hashem
spoke.”

The Rebbe concludes:
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And all of this should happen speedily in our days, that the work of
refining the world should be completed - even the “polishing of the
buttons”, as is known the statement of the Frierdiker Rebbe that all
that is left to do for Moshiach to come is to “polish the buttons.”
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And the entire army of Hashem will stand before Hashem Tziva'os, and
in a way of bittul - which is the reason why they are called “Tzivos
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Hashem” (the army of Hashem), in a way of a close association,
showing that the army is secondary to and nullified before Hashem.
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And every soldier in the army will receive from the incredibly great and
incredibly precious treasure vault, “from His full, open, holy, and broad
hand,” and in such a way that, still in the time of galus, in Mitzrayim, all
the Jews will have “light in their homes,” and immediately after this the
Bnei Yisroel will go out “triumphantly” through the coming of our
righteous Moshiach, in the true and complete redemption, may it be
speedily in our days!
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